A year later, Patrick O'Farrell offered a very similar analysis in his The
Irish in Australia, criticizing the 'lazy history' that assumed homogeneity and arguing instead that colonial Australia had been decidedly pluralistic from the first, with the potential for religious and ideological conflict between groups from different backgrounds with different experiences, beliefs, values and aspirations. At last, it seemed, 'difference' was making itself heard in Australian historiography. 
Moonta: Exemplar and Exceptional
Indeed, it is this rehabilitation of 'difference' that makes this article possible. It shifts the context for the examination of northern Yorke Peninsula from that of quaint local history, with no particular comparative value, to that of an important case study in which Moonta and environs can be considered against the background of regional, cultural and ethnic diversity in Australia as a whole. But there is another context in which Moonta also needs to be considered: that of Cornwall's 'Great Emigration', the century-long movement of Cornish people -mainly, but not exclusively, Cornish miners and their families -to new destinations the world over. 9 Between the end of the Napoleonic Wars in 1815 and the outbreak of the Great War in 1914, something like a quarter of a million people left Cornwall for overseas destinations, with perhaps almost as many more venturing to other parts of the British Isles. This was at a time when the overall population of Cornwall at no time even reached half a million. As Dudley Baines concluded, Cornwall was in this period one of the great emigration regions of Europe. 10 There were many reasons for this 'Great Emigration'. In the 'Reforming Thirties' Cornish Nonconformists found civil and religious freedom overseas, in the 'Hungry Forties' they sought relief from the hunger of the potato blight, and in the 1860s, 1870s and beyond they escaped the crash of the Cornish copper mining industry and the subsequent faltering of Cornish tin. But to these 'push' factors were added the 'pull': those attractions that lured the highly-skilled -or at least highly experiencedCornish miners and engineers to the rapidly expanding international mining frontier after 1815. As the newly independent countries of Latin America, for example, attracted ways: at the very moment they stressed their separate identity, earning their 'clannish' reputation, so they could also emphasize their one-ness with the dominant norms of the largely English-speaking New World societies to which they had ventured. Unlike many other ethnic groups, the Cornish posed no threat to these embryonic polities and were at once prospective model citizens. No wonder they thrived. 12 Across the globe, identifiable 'Cornish communities' arose, some soon acquiring international reputations -at least amongst the mining fraternity -for their apparent 'Cornishness'. Grass Valley, a gold-mining town in the foothills of the Sierra Nevada mountains in California, was one such place. Nearby Nevada City had its Cornish precincts, and so did Virginia City on the other side of the mountains. In South Africa, the Cornish influence was so pervasive that one wag could boast with half-plausible bravado that Johannesburg was 'but a suburb a Cornwall'. 13 Mineral Point in Wisconsin and Pachuca in Mexico were also 'Cornish' towns, it was said with conviction, noted for their Cornish pasties, Cornish wrestling, Cornish carols and much else, as were many other spots on the mining frontiers of the New World. Moonta featured in this transnational repertoire of 'Cornish' places, to be considered alongside Grass Valley or Mineral Point, a typical example of an overseas mining town where the Cornish had made their mark and stamped their culture. But just as Moonta was an exemplar, an archetypal Cornish settlement, so it was also exceptional: for Moonta claimed an identity, an exclusivity, that placed it above all these other international destinations, cultivating a mystique which insisted that Moonta was the epitome of the Cornish experience overseas.
The Copper Kingdom
If Moonta was exceptional, then so too were its South Australian roots. At Burra Burra a similar diversity was apparent. After all, this was 'Burra of the Five Towns', as it came to be known, a topographical straggle of several satellite settlements beyond the company township of Kooringa. Although many of the Cornish actually lived in dug-outs along the Burra creek, there was an ethnic identification of sorts with each of these settlements, so that Redruth (named after Redruth in Cornwall) was seen to be 'Cornish'. Llwchwr, where the Welsh smelters and their families dwelt, was correspondingly 'Welsh', while Hampton and Aberdeen mirrored the presence of English and Scottish workers in the district. As time went on, the ethnic identity of these separate settlements was repeated with increasing certainty, local historians also noting the presence of a German minority and Chilean muleteers in the early days and pointing out Hebrew headstones in the cemetery. Ian Auhl, in his splendid succession of books on Burra Burra, privileged the Cornish but also went out of his way to stress the locality's multicultural credentials -a legacy that is apparent in the touristic promotion of the Burra today.
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'Little Cornwall on Yorke Peninsula'
In contrast to both Kapunda and Burra Burra, however, Moonta has been presented as homogeneously 'Cornish' from the first, a trend that subsequent writers -notably
Oswald Pryor in his inimitable Cousin Jack cartoons and in his 1962 local history
Australia's Little Cornwall -have perpetuated, more or less uncritically. 18 In 1873, little more than a decade after the mines were discovered, Anthony Trollope, the English novelist, wrote that 'so many of the miners were Cornishmen as to give Moonta and Wallaroo the air of Cornish towns'. For some, Wallaroo was 'Welsh', because of the presence of Welsh familiesincluding Welsh-speakers, with their Welsh chapel -associated with the port's large smelting works. For others, Wallaroo posed something of a contrast to the supposedly pious, God-fearing character of the rest of the Peninsula, the port acquiring in some quarters at least the rather seedy reputation common to working harbours the world over. Local young women, it was said, colloquially known as 'seagulls', gathered anxiously at the wharfs to await the arrival of ships, and were so eager to share their favours with the mariners that they often forgot to charge for their services. 21 Such fluidity of identity made for imprecision and perhaps confusion, and for a blurring of boundaries and loyalties: sometimes deliberately so. Oswald Pryor, for example, deployed a literary sleight of hand in his book Australia's Little Cornwall. He was able -without apparent contradiction -to explain one moment that it was Moonta 
'If you haven't been to Moonta'
There is hint here that Moonta had always defined itself in opposition to elsewhere. 24 The assessment is a fair one but there is a flaw: in the story the Thomas family settle at Wallaroo Mines, not Moonta Mines, a detail missed or ignored by the reviewer -such is the power of Moonta to eclipse, even co-opt other identities.
Further afield, the process was more complex. Oswald Pryor did much to perpetuate the well-known saying, 'if you haven't been to Moonta, you haven't travelled'. According to Pryor, the phrase originated at Broken Hill in the 1880s, as Cousin Jacks from across the continent flocked to Australia's latest mineral bonanza. That the Kadina-born were assumed to defer to Moonta's superior credentials is interesting: so too was the suggestion that Moonta was 'the centre of the world'. This He drew a circle on the table with his finger, which he had dipped in the liquid. He explained to the waitress that the circle represented the world. He then dabbed his finger in the middle of the circle, exclaiming: 'this is where I come from -Moonta!'. As Pryor concluded: 'To thousands of people like Billy Bray, Moonta was the hub of the universe'. 30 As Pryor was careful to note in his telling of the story, Billy Bray was a 'cobber'. He might have had an overtly Cornish name -an earlier 'Billy Bray' was one of the heroes of Cornish Methodism -but he was unmistakably Australian. For many observers, Pryor among them, Australian national identity had been forged in the Great War: at Gallipoli and the Middle East but also on the Western Front. For all his possible 'Cornishness', Billy Bray was quintessentially Australian, and it was Moonta -not Cornwall -that was the centre of his world and the object of his affection. After all, large-scale emigration from Cornwall to Yorke Peninsula had ceased as long ago as the 1880s, and Cornwall itself was no longer the centre of the international mining world, the myth of Cousin Jack increasingly hollow as Cornish industrial prowess had slipped away. Moonta folk were still Cousin Jacks, as Pryor and others made plain, but it was now Moonta and environs -rather than Cornwall itself -that was the focus of Cousin Jack loyalty and identity. Indeed, they had become 'Moonta Jacks', as one newspaper report had dubbed them, 31 or more commonly 'Moontaites', as they were known in mining camps across Australia. Lipson Hancock. His style was autocratic, firm but fair, and perhaps nowhere else in Australia was the managerial regime at a major metal mine so demonstrably 'Cornish'.
Hancock cultivated his own mystique, and part of this mystique rubbed off on Moontathe Hancock and Moonta legends were inextricably entwined, the one feeding off the other.
But there was a twist in the tale of the Hancock story, for 'H.R.H' had been born in Devon and was not, therefore, a Cornishman. Although he sprang from local yeoman farming stock, as Devonian as can be, he had been bred at Horrabridge in the western fringe of Devon that was effectively a 'greater Cornwall' beyond the Tamar, a mining area with mines worked by Cornish hands according to Cornish methods. So although not strictly a Cousin Jack, the Cornishmen who worked for him at Moonta conceded that he was 'near enough to one'. 36 However, this generous mood did not always prevail, and when there was tension between management and men -as there was in the 'Great Strike of 1874, for example -the Cornish were apt to remember that 'the manager of the Moonta is a Devon Dumpling'. 37 There was a whiff of ethno-territorial hostility here, a re-assertion of the exclusivity of Cousin Jack. At one strike meeting in 1874, for example, one of the Cornish miners ventured to opine that '[s]ometime since in a parish of Devonshire there was an old cripple'. 38 Hancock was not mentioned by name but everyone present understood the allusion, the meeting collapsing into roars of laughter and great cheering.
'Cornwall was never conquered yet'
Paradoxically, the miners' trade union that emerged at Moonta, although aiming its vitriol so often at Captain Hancock and his regime, also did much to institutionalize and enhance Moonta's mystique. Paradoxically, too, although trade unions had been slow to develop among the Cornish miners at home in Cornwall, at Moonta the miners' union was seen as quintessentially Cornish, an explicit vehicle for the assertion of 'Cornishness', which was itself a powerful tool in the hands of the union's leaders.
When, in 1872, the formation of a Moonta Miners' Association was first mooted, a budding would-be trade unionist leapt into print in the local press, deploying Cornish symbolism as means of winning over his fellow countrymen:
We invite the young and old To join our miners'band; Come and have your name enrolled And join us heart and hand.
Cornwall was never conquered yet By men of mighty powers; And shall we in silence sit And show ourselves like cowards?
We have this motto 'one and all'; This coat of arms is ours; Then let us rise both great and small
To carry out our endeavours. 39 The notion that 'Cornwall was never conquered yet' was an ancient one, a conviction that the Cornish had resisted intrusion by Romans, Anglo-Saxons and others, preserving their independence in the face of all-comers. The phrase had been heard in the Civil War, where the victorious Parliamentarians had been warned that Cornwall would not take kindly to subjugation, and it survived in Cornish patriotic sentiment into the eighteenth century. In the nineteenth, the notion was part of the cultural baggage the Cornish brought to South Australia, and the phrase appears to have been taken to heart by the Moonta trade unionists, an important part of their armoury of defiant Cornishness. Oswald Pryor also noted its incidence on the Peninsula, reminding readers of the phrase in the Moonta People's Weekly in July 1954. 40 The Moonta trade unionists also made much of the Cornish motto 'One and All', again co-opting it as part of their iconography. Striking miners were urged to be united 'in the grand old Cornish motto "One and All" ' 41 :
Tell me not, ye horrid grumblers, That unity's an ideal dream; If we firmly stand united,
We are stronger than we seem.
Let us all, then, be united Be our motto -ONE & ALL Firm as rocks when bound together But divided down we fall. 42 Entwined with this Cornish sentiment was Methodism, an important element of the Moonta trade union's moral code -with its emphasis on the equality of men before
God -and integral to the everyday social and cultural life of Peninsula folk. was an act of remembrance that strongly evoked the life and times of Moonta in its mining hey-day. But it was also a manifesto for the future, perpetuating Moonta as 'the hub of the universe' and reminding those who cared to read his book that 'if you haven't been to Moonta, you haven't travelled'.
Conclusion: 'the world's largest Cornish festival'
The impact was extraordinary. Writers, both academic and popular, found Pryor's seductive prose utterly persuasive, and Moonta's identity was reinvigorated anew. The post-war re-invention of Moonta -largely prompted by Oswald Pryor and those who followed so enthusiastically in his wake -had re-established Moonta's myth in literature and broadcasting but, in the new Kernewek Lowender festival, it had also had tangible, practical effects upon local society and economy and the ways in which the local community understood itself. In so doing, consciously or not, it had responded to the multicultural imperative of modern Australia, marking out as emphatically 'different' a small and relatively remote part of rural South Australia. In other circumstances this apparently nondescript locality would have received only cursory treatment from those who, casting their eyes briefly across mallee scrub and paddocks of ripening wheat, would have seen just another glimpse of Anglo-Celtic homogeneity.
